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“SEEK YE FIRST THE KINGDOM OF GOD” 
Matthew 6:33 

 

 We were studying Matt. 24 in our last is-
sue in which Jesus was prophesying of events that 
were to occur in the last days before the return of 
Jesus Christ.  Beginning with verse 29, let us con-
tinue our study.  

 (Read Matt. 24:29-31)  I might 
point out that verse 31 indicates the trumpet call 
will be with a single trumpet.  (Read Numbers 
10:1-4)  The fact that the trumpet in vs. 31 is sin-
gular indicates to me that call will be for the lead-
ers in the kingdom i.e. the first resurrection as we 
read in Rev. 20:6, “Blessed and holy is he that 
hath part in the first resurrection: on such the 
second death hath no power; but they shall be 
priests of God and of Christ, and shall reign 
with him a thousand years.”   

(Read Matt. 24:32-35)  This parable is in-
teresting.  While Jesus is using it primarily to 
point out that as we know summer is near when 
the fig tree begins to put forth leaves, so also we 
know that the return of Christ is near when we see 
the things happening that have been mentioned so 
far in this chapter.   

But there is possibly a secondary meaning 
to the parable as well.  If you recall in Matt. 21 
Jesus cursed the fig tree and it withered away. 
(Read Matt. 21:18-19) The fig tree has been a 
symbol for the kingdom of Judah while the olive 
tree has been a symbol of the kingdom of Israel.  
Jesus cursing the fig tree because it had no fruit 
and it withering away, prophetically speaking, 
would symbolize Jeremiah’s prophecy of the ter-

mination of the kingdom of Judah (see Jeremiah 
19). However, remember that at the time of 
Christ, the Edomites had been assimilated into 
what was left of the kingdom of Judah with Her-
od, king of Judah, being half Edomite and half 
Jew.  (We are not talking about the Davidic king 
line, but rather a political position granted by the 
Roman senate.)  In Genesis 27 we have the story 
of Jacob deceiving his father Isaac and obtaining 
the blessing intended for Esau, or Edom, the older 
brother.  When Esau learned what happened, he 
went to Isaac and begged him to give him a bless-
ing also.  (Read Gen. 27:36-40)  So in this bless-
ing that Isaac gave to Esau, there was a promise 
that there would be a time when Esau would have 
the dominion over his brother Jacob.  This never 
happened in Biblical history, in fact just the oppo-
site ultimately as we see in 126 B.C. that the Jews 
completely conquered Edom and forced them to 
either accept Judaism or be killed.  Josephus, the 
historian, tells us that for the most part the Edom-
ites became Jews.  It has not been until the early 
part of the twentieth century that Edom began to 
have dominion, but as part of the people we today 
call Jews, they have basically taken over the 
world economic system (the federal reserve sys-
tem in the U.S.) and have been exercising their 
dominion ever since.  However it was not until 
1948 that they were recognized on the world stage 
as a nation.  We have then, a double prophecy 
concerning the people we call Jews.  (The people 
we today call Jews are a mixed group of people 
with the majority being descended from the Ka-
zars, a  non-semitic people descended from Ja-
pheth, son of Noah; Jews actually descended from 
Judah; and Edomites descended from Esau.  
These three represent probably 99% of the people 
called Jews today with the descendants of the Ka-
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zars being the largest percentage by a substantial 
amount.)  Because they call themselves Jews and 
have subscribed to Judaism and in so doing have 
rejected Christ, the symbolic prophecy of the 
cursed fig tree and Jeremiah’s prophecy apply to 
them.  Because there are Edomites mixed with 
this group, they too are destined for destruction as 
we saw in the book of Obadiah.  However, be-
cause of the blessing that Isaac gave to Esau, this 
time of dominion had to happen first.  We see this 
happening in the symbolic prophecy of Jesus 
speaking of the fig tree putting forth leaves.  They 
have flourished on the world stage since 1948, but 
because they only put forth leaves and no fruit, 
their ultimate end is destruction.  How this will 
come about, I am not sure, but because of the 
prophecy of Jeremiah and the prophecy of Jesus 
in verse 2 of this chapter 24, I am inclined to be-
lieve it will be a result of nuclear war.  All of this 
may appear to be quite a stretch, but I believe that 
if one studies this whole thing out carefully, it will 
cease to be the stretch it seems to be.  

In vs. 34 we’re told, “Verily I say unto 
you, This generation shall not pass, till all these 
things be fulfilled.”  I believe this is saying that 
the generation that sees these things begin to 
come to pass, will not pass until these things be 
fulfilled.  It is not saying that the generation that 
Jesus was talking to would see these things ful-
filled. 

In vs. 35, He is not saying that heaven and 
earth will pass away, but rather that it would be 
easier for that to happen than for Jesus’ words to 
pass away.   

(Read Matt. 24:36-41)  These verses are 
often used by those preaching the false rapture 
doctrine.  All of the Scripture that I have heard 
rapture promoters use, they have twisted it to 
mean just the opposite of what it is saying.  Very 
briefly, let us look at this doctrine so that we 
might better understand how these Scriptures in 
vs. 36-41 are likewise twisted.  (Read I Thessalo-
nians 4:13-17)  The key verse to the rapturists is 
verse 17.  It is assumed that those who are caught 
up in the clouds to meet the Lord will then return 
to heaven with Him.  The key word is “meet”.  It 
is translated from the Greek apantesin.  According 
to Young’s Analytical Concordance it means “for 
a meeting” and appears 4 times in the Bible.  The 
first is in our next chapter, Matt. 25:1, “Then 
shall the kingdom of heaven be likened unto 

ten virgins, which took their lamps, and went 
forth to meet the bridegroom.” Then is appears 
again in vs. 6, “And at midnight there was a cry 
made, Behold, the bridegroom cometh; go ye 
out to meet him.”  We’ll study this story in detail 
shortly, but the idea was for the ten virgins to go 
out to meet the bridegroom and bring him back 
with them to the marriage.   

The word appears again in Acts 28:15, 
“And from thence, when the brethren heard of 
us, they came to meet us as far as Appii forum, 
and the three taverns: whom when Paul saw, 
he thanked God, and took courage.”  This is the 
story of Paul being taken to Rome for trial.  Note 
that the brethren and Paul did not turn and go 
back to Jerusalem, but rather the people who 
came out to meet him took him back to Rome 
with them.   

I believe we have to apply the same mean-
ing to the use of apantesin in I Thess. 4:17.  The 
purpose of those caught up in the clouds to meet 
Christ is to bring Him back to the earth with them.  
It does not mean Jesus was to take them and re-
turn to heaven.   

Now back to Matt. 24: 36-41.  First, Jesus 
says that no man knoweth the day nor the hour of 
Christ’s return.  Instead, He says to consider the 
days of Noah.  Vs. 38 says, “For as in the days 
that were before the flood they were eating and 
drinking, marrying and giving in marriage, 
until the day that Noe entered into the ark.”  
Who is He talking about that were eating and 
drinking, marrying and giving in marriage?  Was 
it not the people?  Then vs. 39 continues, “And 
knew not until the flood came, and took them 
all away.”  Who was taken away, Noah or the rest 
of the people?  The rapturists turn this around to 
say that it was Noah that was taken away.  It cer-
tainly appears to me that Noah was the one that 
was left, not those who had been eating and drink-
ing, marrying and giving marriage before the 
flood came.   

Since this example of Noah sets the con-
text, the next two verses have to be taken in the 
same context.  The ones left will be those who 
like Noah believed and served God.  The raptur-
ists have twisted these around to mean the very 
opposite of their true meaning and it is from these 
verses that the popular “Left Behind” doctrine has 
been derived.   

(Read Matt. 24:42-51)  The key word here 
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is “watch.”  I believe these verses teach us of the 
two resurrections in an offhand way.  While He 
says that if the goodman of the house knew in 
what watch the thief would come, he would have 
watched and prevented the thief from breaking 
into his house.  The point being that he doesn’t 
know what watch the thief will come.  Neither do 
we know the exact timing of our Lord’s return, so 
it behooves us to always be on the watch.  He then 
points out that the servant that is found faithful, 
when his lord returns, he finds him doing his job.  
But the unfaithful servant that is found slacking 
off when his lord returns, Jesus says, he will ap-
point him his portion with the hypocrites.  The 
fact that he is a servant would imply that he is a 
Christian, but one who is slack in his obedience to 
our Lord.  Thus instead of being in the first resur-
rection, he will have his reward at the time the 
non-Christian, or the hypocrite, receives his, i.e. at 
the second resurrection.  It is not saying he would 
receive the same reward as the hypocrite, but ra-
ther at the same time. 

(Read Matt. 25:1-13)  This parable again 
teaches us of the two resurrections.  I believe we 
are safe in saying that the 10 virgins represent 
Christians.  Five were foolish and five were wise.  
The difference between them is represented by oil 
for their lamps. In the parable, the oil could be 
purchased.  I believe this to be knowledge.  It is 
what provided light in the darkness.  The foolish 
virgins did purchase the extra oil, but the time that 
it took them to do so was too long.   But it was 
something that was available.   

In one of our recent studies we looked at 
the marriage customs of the people of that era and 
location.  As we studied then, the grooms parents 
hosted a marriage feast before the actual wedding 
and it could last up to seven days.  It was normal-
ly held at the groom’s residence, but if the dis-
tance was long between the groom’s residence 
and the bride’s residence, it was held at the 
bride’s residence.  It would appear in this parable 
that the bridegroom was coming to the bride’s res-
idence for the marriage.  It was the job of the ten 
virgins to go out to meet the groom and accompa-
ny him back to the home of the bride.  This they 
did, but the bridegroom took longer than expected 
in getting there.  All of the virgins slept while 
waiting, but when the call came that the bride-
groom was coming, the five foolish virgins real-
ized they did not have sufficient oil to accompany 

the bridegroom back to the home of the bride.  
They tried to borrow some, but were told by the 
five wise virgins that they could not do this for 
fear that they would not have enough and sent the 
five foolish virgins to buy more oil.   

This story is the story of Christ, the bride-
groom, coming to the home of the bride, Israel, 
and the five wise virgins, the overcomers, and the 
five foolish virgins, the rest of the Christians. It is 
not a story of believers and unbelievers, nor heav-
en and hell.  The Scriptures make it clear that it is 
God intention to reside with His creation here on 
the earth.  When Christ returns at the time of the 
first resurrection, the overcomers will be prepared 
to enter into the marriage with the groom, i.e. Je-
sus Christ. The foolish will be left out.  This does 
not mean that they lose their salvation, only that 
they will not be able to participate, or rule with 
Christ during the 1000 years spoken of in Rev. 20.   

In vs. 12, we’re told the Lord answered the 
five foolish virgins saying, “I know you not.” 
The word “know” here is from the Greek oida.  
Dr. Bullinger in appendix #132 in his Companion 
Bible says of oida, “to know (intuitively) without 
effort, to understand.”  He compares oida with 
ginosko (also translated “know”) saying oida is 
subjective, while ginosko is objective i.e. to know 
by experience or effort.  In this case, the overcom-
ers have qualified to be called the “Sons of God”, 
thus be known by God without effort.  The rest of 
the Christians had not attained to this level of fa-
miliarity.   

 (Read Matt. 25:14-30)  Again, let me say 
that this is not a story of Christians vs. non-
Christians.  All three were servants, thus Chris-
tians.  The first two would be what we have often 
referred to as “overcomers.”  They, because of 
their diligence with what their lord had entrusted 
them with, were made rulers over many things 
and given the invitation to enter into the joy of 
their lord.  The problem comes with the third 
servant.  Instead of diligently working to do the 
best with what he was given, he buried it so that 
he would still have it when his lord returned.  He 
would have been better off had he worked hard to 
multiply what he had, but still lost it.  This would 
not have been a sin.  However, as his lord said of 
him in vs. 26, he was lazy and wicked.  Many 
people use this parable to justify the charging of 
usury or interest.  We need to remember that God 
does not change, so neither does His law, unless 
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He changes it.  This servant actually accuses his 
lord of being a thief.  When he did so, his lord 
told him that if he thought he was a thief, then he 
should have at least done as he accused his lord of 
doing and put the money with the exchangers or 
bank, so that he would have had interest when he 
returned.  Exodus 22:25 gives us the first law for-
bidding the charging of interest, or usury, “If 
thou lend money to any of my people that is 
poor by thee, thou shalt not be to him as an 
usurer, neither shalt thou lay upon him usury.”  
Deut. 23:19-20 expands on this, Thou shalt not 
lend upon usury to thy brother; usury of mon-
ey, usury of victuals, usury of any thing that is 
lent upon usury: Unto a stranger thou mayest 
lend upon usury; but unto thy brother thou 
shalt not lend upon usury: that the LORD thy 
God may bless thee in all that thou settest thine 
hand to in the land whither thou goest to pos-
sess it.”  Charging usury was considered a form 
of theft.  If the servant thought that his lord was a 
thief, then he should have followed what he con-
sidered to behis lord’s example and stole himself 
with the talent that had been given him, but this 
being a parable about Christ, Christ is no thief, 
thus the talent the servant had was taken from him 
and given to the servant with the ten talents.  Even 
had the servant been unable to return a very small 
return on what he had been given, he would have 
still been able to enter into the kingdom, but that 
chance was taken from him and he was cast into 
outer darkness or obscurity.  As with this servant 
and the five foolish virgins, one cannot wait until 
the last minute to work to attain to the kingdom.   

(Read Matt. 25:31-46)  These verses are 
pretty much self explanatory except we need to be 
sure we understand the true meaning of the words 
“everlasting” and “eternal.”  We have discussed 
this at length before, but for the benefit of those 
who are new in our group and on our lesson mail-
ing list and as a review for the rest of us, let us 
study these words.  In the Old Testament, the 
word “ever” is usually translated from the Hebrew 
“olam” which is defined as “age.”  So the term 
“for ever” means “for the age, or age lasting.”  
The age has a beginning and an end, it is not infi-
nite.  When used it usually refers to a specific age, 
a specific time period.  There are some other He-
brew words that are translated “ever” which 
sometimes infer perpetuity, but often there are 
time limits even on these words.  However, most 

of the time where the English word “ever” is used  
in the Old Testament, it is from the Hebrew 
“olam.”  The word “eternal” is only found one 
time in the Old Testament and it too is translated 
from the word “olam.” 

The Greek equivalent of the Hebrew 
“olam” is “aionois,”  thus it is the word that the 
words “ever” and “eternal” are translated from in 
the New Testament.  Again “aionois” means 
“age” so “for ever” would mean “for the age, or 
age lasting” just as everlasting means the same. 

So when we read in verse 41, “Then shall 
he say also unto them on the left hand, Depart 
from me, ye cursed, into everlasting fire, pre-
pared for the devil  and his angels: this helps 
us to begin to get a better understanding of God’s 
Word.  Everlasting simply means age lasting.  But 
to understand the rest of the verse, we need to un-
derstand God’s law.  There are people who be-
lieve in what they call Universalism, a belief that 
all men will be saved, but they believe it is be-
cause God’s law was done away with.  I do not 
believe there is anything in Scripture, when stud-
ied thoroughly, that supports such a belief.  While 
I believe that ultimately all men will be saved, I 
believe the law is still very much in effect.  I John 
3:4 says, “sin is the transgression of the law.”  
If there were no law, there would be no sin, thus 
there would have been no need for Christ to die 
on the cross, since He died for our sins.  As I’ve 
said many times before, God’s judgments are re-
storative in their purpose.  There is no sentence of 
torture as punishment in God’s judgments.  It is 
God’s plan and purpose to restore the earth back 
to its original condition before the first sin com-
mitted by Adam.  Thus His laws of judgment are 
restorative.  The judgment is to restore damage or 
loss caused intentionally or accidently by one per-
son to another.  Now we know that not all sin can 
be restored by man, such as murder, rape, etc.  
Only God can devise a judgment for such sin, thus 
the reason for the Great White Throne of Judg-
ment as we see in Rev. 20.  People guilty of such 
sins are to be put to death.  While to us this is 
their just punishment, but there is no restoration.  
It is really a means of putting that person in hold 
until the judgment, just we put a person in jail to 
await his trial.  The lake of fire, referred to in Rev. 
20,  is not a literal fire, but rather a time of judg-
ment.  God’s law is referred to as a fiery law in 
Deut. 33:2.  God Himself manifests Himself as 
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fire several times such as the burning bush that 
Moses spoke to and the pillar of fire that led the 
Israelites out of Egypt.  Fire is a cleansing agent, 
brimstone is sulfur, another cleansing agent, so 
“fire and brimstone” is symbolic of cleansing.  
The use of the term “fire” when referring to judg-
ment does not refer to actual fire, but rather to a 
cleansing.  This cleansing is usually done by res-
toration.   

One other term we need to understand in 
Matt. 25:41 is the term “devil.”  The English word 
“devil” is translated from one of three different 
Greek words in the New Testament.  In this verse, 
it is translated from the Greek “diabolos.”  It 
means accuser or calumniator.  Calumniator 
means slanderer or one making false and mali-
cious statements about someone.  There have been 
and are many such “devils”.  I do not believe this 
verse is referring to a particular spirit being, but 
rather to this kind of a person.  In this Scripture, 
Jesus is saying to those who refused to feed the 
hungry, give drink to the thirsty, clothe the naked, 
or visit those who were sick or in prison, to depart 
from Him into age-lasting judgment prepared for 
the calumniator and his agents.  This is not a per-
petual torment, but rather a time of restorative 
judgment that has a limited time factor.  In God’s 
law, there was always a limit as to how long one 
might be under judgment.  It was lawful to one to 
sell a person who had damaged him or owed him 
money in an effort to collect at least some of what 
is owed him.  However, there was a time limit, the 
Jubilee, which came every 50th year.  The buyer 
would buy that person based on how long it was 
until the Jubilee, but at the Jubilee, the person do-
ing the damage was free to return to his own land 
free and clear.  I believe that same type of time 
limit will apply to those cast into the lake of fire.  
They will have to work until either their debt is 
paid or the some type of Jubilee.  We don’t know 
just how this will work, but I believe we can use 
God’s law as some type of guideline to under-
stand it better. 

In vs. 46 then we could read it as, “And 
these shall go away into age-lasting restorative 
judgment: but the righteous into life age-
lasting.”  The two ages spoken here then is the 
thousand years of Rev. 20:6 and the age for the 
one going into restorative judgment would be the 
age following the Great White Throne of Judg-
ment. 

  We will continue with chapter 26 next 
issue.  JRL 

A STUDY OF THE BOOK OF  

MALACHI 

 

(Read Malachi 1:1-5)  I believe this proph-

ecy to apply today.  We have to remember that the 

Edomites became Jews at the point of the sword 

in 126 B.C. and thus by the time of Christ, many 

who were called Jews were actually Edomites.  
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When the city of Jerusalem was destroyed in 70 

A.D., this was still the case and remains so today.  

Many of the people who are called Jews today are 

either Edomites or a mixture of Jew and Edomite.  

From Esau till now, they have felt cheated when 

Jacob traded Esau out of the birthright which in-

cluded the promises to Abraham which included 

the inheritance of the Palestine area.  When Edom 

says in verse 4, “we will return and build the 

desolate places”, I believe it is the Palestine area 

that they are referring to, especially the city of 

Jerusalem and more specifically the location of 

Solomon’s temple.  But notice what God says, 

“They shall build, but I will throw down; and 

they shall call them, The border of wickedness, 

and, the people against whom the LORD hath 

indignation for ever.”  I believe that what the 

Israelis are so proud of now is to show what they 

have done in the land and what they plan to do in 

building a new temple.  This is the building that 

they say they will build.  If I am correct, then we 

can look forward to the tearing down by God of 

all that they have done and the truth of their 

greed, treachery, and dishonesty will be known to 

the world. This is already happening in a large 

portion of the world. If we combine this prophecy 

with the prophecy of Jeremiah 19 that tells us that 

the city of Jerusalem will be destroyed so that it 

cannot be rebuilt again, and we look at the possi-

bilities of what could happen today, I think we 

can see how God is bringing these prophecies to 

pass.  It has been my belief for a long time that 

when we see Jerusalem destroyed, it will bring 

about a great repentance and evangelical uprising.  

If so, then this would be in agreement with verse 

5, “The LORD will be magnified from (or be-

yond) the border of Israel.”   

While doing some research I came across 
a couple of blogs that were written by a friend of 
mine, Dr. Stephen Jones that deal with Malachi 
1:2-4.  I passed over these verses rather quickly in 
our last lesson, but on further consideration, I feel 
that we need to deal with these verses a little fur-
ther.  So I would like to present portions of these 
two blogs in the author’s own words as I believe 

he is correct in his understanding of the subjects 
presented.  First, I want us to re-read these verses.  
“I have loved you, saith the LORD, Yet ye say, 
Wherein hast thou loved us?  Was not Esau 
Jacob’s brother? Saith the LORD: I loved Ja-
cob, and I hated Esau, and laid his mountains 
and his heritage waste for the dragons of the 
wilderness.  Whereas Edom saith, We are im-
poverished, but we will return and build the 
desolate places; thus saith the LORD of hosts, 
They shall build, but I will throw down; and 
they shall call them, The border of wickedness, 
and, The people against whom the LORD hath 
indignation for ever.  

The first blog I want to quote from is enti-
tled “How to treat Edomites and Egyptians.”  
In Deuteronomy 23:7 and8 , Moses turns his at-
tention to Edomites and Egyptians and how an 
Israelite is to treat them. 

7 You shall not detest [taav, “to ab-
hor”] an Edomite, for he is your brother; you 
shall not detest [taav] an Egyptian, because you 
were an alien in his land. 8 The sons of the 
third generation who are born to them may 
enter the assembly of the Lord. 

“This law does not address specific acts of 
discrimination against Edomites and Egyptians, 
but speaks of an Israelite’s attitude toward them. 
Hence, there is no specific penalty for violating 
this law, because earthly courts can only judge 
injustice that is perpetrated against another per-
son. Only the divine court can judge matters of 
the heart, and this is one law by which God will 
judge the hearts of men. 

“In other words, the law says that it is a 
sin to abhor an Edomite or an Egyptian, but only 
the divine court has the ability to determine what 
sort of sentence ought to be imposed upon those 
guilty of such sin in order to restore the lawful 
order. 

“If an Edomite or Egyptian wants to enter 
the assembly of Israel by attaching himself to the 
covenant by faith in the God of Israel, the Israel-
ites were not to refuse him on grounds of ethnici-
ty. Yet his passage toward full citizenship took 
three generations to ensure that his foreign culture 
was fully abandoned. This ensured that foreign 
immigrants would not be able to overwhelm Isra-
elite culture, religion, and laws. The idea was that 
if a foreigner wanted to become an Israelite citi-
zen, he had to be the one to change his ways. He 

http://biblia.com/bible/nasb95/Deuteronomy%2023.7
http://biblia.com/bible/nasb95/Deuteronomy%2023.8
http://www.gods-kingdom-ministries.net/daily-weblogs/2013/04-2013/moses-seventh-speech-part-19-how-to-treat-edomites-and-egyptians/
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could not come in and change the Israelite culture. 
“Moses says that the reason Israelites were 

not to abhor Edomites was because “he is your 
brother.” Edom, of course, is the national name 
for Esau, who was Jacob’s brother. Genesis 
36:1 says, 

1 Now these are the records of the gen-
erations of Esau (that is, Edom). 

“This law seems to conflict with God’s 
statement in Malachi 1:3, where God says, “I have 
hated Esau.” How could God tell the Israelites not 
to abhor Edomites, while yet hating Esau Him-
self? How do we understand the mind of God in 
this matter? 

“The first thing to note is that “God is 
light” (1 John 1:5) and “God is love” (1 John 4:8). 
Further, “the one who says he is in the light and 
yet hates his brother is in the darkness until 
now” (1 John 2:9). When God “hates,” it is not as 
man’s hatred. God knows how to “hate” without 
violating His character of Love. When God hates, 
it is constructive and is for the benefit of the ob-
ject of hatred. We see this in the very purpose of 
the law itself, for its judgments manifest the ha-
tred and wrath of God, while yet serving to cor-
rect the sinner by discipline so that he can be re-
stored. 

“God’s hatred is legal only, for it does not 
come out of His personal character. The law deals 
with the act of correcting and restoring the lawful 
order. Most sinners who are judged by the 
law perceive hatred, because as sinners, they do 
not yet comprehend the character and motive of 
God. All they see is that God hates them because 
He dares to restrict their desire to sin. They do not 
understand that the judgments of God come from 
God’s heart of love, for He refuses to leave them 
in their state of sin and death—in spite of their 
carnal desires. 

“God’s judgments are therefore indefinite 
(olam) in length, but not everlasting, because the 
judgments of the law were designed to correct and 
restore sinners, not to leave them in a state of per-
petual sin. Such is the love—and hatred—of God. 

“In the case of Esau, God’s so-called 
“hatred” was designed to protect Esau, not to de-
stroy him. The law of the hated son, which I ex-
plained in my comments on Deuteronomy 21:15-
17, was designed to protect the rights of a hated 
first-born son. 

This takes us to the second blog, 

“Protecting Esau’s Rights”  “The divine law pro-
tects the property rights of all men. The right of 
the first-born to receive the birthright was one of 
those applications. Though it was prophesied 
in Genesis 25:23 that “the older shall serve the 
younger,” this had to be fulfilled in a lawful man-
ner. Esau’s right as first-born was not to be violat-
ed. 

“Jacob purchased the birthright from Esau 
in Genesis 25:29-34 at a time when Esau “was 
famished” (vs. 29). The story concludes, “Thus 
Esau despised his birthright” (vs. 34). Although 
Esau is criticized for this, it is clear also that Ja-
cob took advantage of his hunger. This is not the 
way for any man to love his brother—which is the 
divine standard of behavior, not only in the New 
Testament but also in the law. So Jacob was par-
tially to blame as well. 

“Later, when Isaac thought he was dying, 
he decided to bless his first-born in an official cer-
emony that would transfer the birthright to Esau. 
When their mother, Rebekah, heard of it, she de-
vised a plan whereby Jacob would pretend to be 
Esau in order to obtain the blessing by stealth. 
This only succeeded because Isaac was blind. 
Even so, Isaac’s hearing had sharpened, and he 
detected Jacob’s voice when he said, “I am Esau 
your first-born” (Genesis 27:19). 

“Isaac was doubtful, so he asked him 
again in verse 24, “Are you really my son Esau?” 
Jacob answered, “I am.” 

“Some have tried to justify Jacob’s actions 
and place the blame on Isaac for refusing to rec-
ognize the earlier bargain when Esau sold the 
birthright to Jacob. But Isaac had the right to veto 
that sale, if he thought it had been done under du-
ress. Furthermore, we might ask if the birthright 
had been Esau’s to sell, seeing that Isaac yet held 
it. Perhaps we can see it as the first futures con-
tract. 

“At any rate, the sale was not done in love, 
and the blessing was obtained by a lie. These vio-
lations of law gave Esau legal cause against Ja-
cob, which would affect their descendants 
throughout history even to the present day. Isaac 
did not take back the blessing once he had be-
stowed it upon Jacob, but yet he understood that 
at some point in history this injustice toward Esau 
would have to be adjudicated and settled lawfully. 

“Esau begged his father for some blessing 
that might remain over and beyond what had been 
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given to his brother, and here we are given a key 
revelation that is often overlooked by prophecy 
teachers. In Genesis 27:40 Isaac tells Esau, 
40 And by your sword you shall live, and your 
brother you shall serve; but it shall come about 
when you become restless, that you shall break 
his yoke from your neck. 

“The NASB (above) is not a good transla-
tion. Young’s Literal Translation reads, “when 
thou rulest, that thou hast broken his yoke from 
off thy neck.” 

“This is similar to the KJV, “when thou 
shalt have the dominion, that thou shalt break his 
yoke from off thy neck.” 

“We may ask how the Hebrew scholars 
understood this verse two or three centuries be-
fore Christ when they translated the Hebrew 
Scriptures into Greek. Their Septuagint Transla-
tion reads, “and there shall be a time when thou 
shalt break and loosen his yoke from off thy 
neck.” 

“It is clear that Isaac was telling Esau that 
after serving his brother for a season, he would 
ultimately cast off that yoke. This was not only a 
prophecy; it was divine retribution upon Jacob for 
the lawless manner in which he had obtained the 
birthright. When we understand the judicial pro-
cess involved in this, it is clear that at some point 
in history Jacob would be required to give the 
birthright back to Esau and allow God to transfer 
it to Jacob in a lawful manner. 

“When a man steals or obtains property by 
fraud, the only way to rectify the situation is to 
reverse the original crime. Isaac discerned that he 
did not have the right or power to rectify the situa-

tion that might have protected Esau’s rights. So he 
left it in the hands of God, recognizing only that 
at some point in history Esau would have to re-
ceive the “dominion” that was inherent in the 
birthright. He knew that God was just, and he rec-
ognized that Jacob’s sin would have consequences 
in the future. 

“History marched on for thousands of 
years without seeing Isaac’s prophecy fulfilled. 
But God had not forgotten, for He is a just God, 
giving all men their due. Esau’s descendants be-
came known by the Hebrew name Edom, and lat-
er by the Greek name Idumea. (Edom = Idum.). 

We will continue with Dr. Jones’ blog in 
our next issue.  JRL 
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