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A STUDY OF

CIRCUMCISION
I would like to discuss the subject of circumcision. Some form of the words translated circumcision, or some form of the word, appears thirtyeight times in the Old Testament and thirty-six
times in the New Testament, so I believe it an important enough subject for us to discuss. Contrary to the belief of many, the commandment to circumcise is not part of the law given to Moses at
Mt. Sinai. Rather it was a commandment to
Abraham. Gen. 17:9-14 tells us, “And God said
unto Abraham, Thou shalt keep my covenant
therefore, thou, and thy seed after thee in their
generations. This is my covenant, which ye
shall keep, between me and you and thy seed
after thee; Every man child among you shall
be circumcised. And ye shall circumcise the
flesh of your foreskin, and it shall be a token of
the covenant betwixt me and you. And he that
is eight days old shall be circumcised among
you, every man child in your generations, he
that is born in the house, or bought with money of any stranger, which is not of thy seed. He
that is born in thy house, and he that is bought
with thy money, must needs be circumcised:
and my covenant shall be in your flesh for an
everlasting covenant. And the uncircumcised
man child whose flesh of his foreskin is not circumcised, that soul shall be cast off from his
people; he hath broken my covenant.”
I find this a little hard to understand the
way it is written. Other translations don’t do a
whole lot to clarify it, but let us break this down
so that we understand what is being taught here.
First, the covenant that God is talking about is the

promises that He has made and will make, as we
read further, to Abraham. These include promises that God would make a multitude of nations
from Abraham, kings or rulers would come from
his progeny, He promised blessing to Abraham’s
family, Abraham’s name would be great, all the
families of the earth would be blessed by Abraham’s seed, God would bless those who blessed
Abraham and his seed and curse those who cursed
them, land was promised, Abraham’s seed would
be a great number, God would be their God and
they would possess the gates of their enemies.
God confirmed these promises to Abraham by
Himself, making them unconditional, i.e. God
took total responsibility to carry out these promises.
So what is meant by God in telling Abraham, “Thou shalt keep my covenant.” Let me
use a crude example. A business man employer,
as part of his business plan, has a program for his
employees. As part of this plan he promises a
certain number of paid holiday days off, a certain
amount of paid vacation time, a health insurance
plan, an advancement plan, a workman’s compensation plan, and a pension plan. This plan applied
to all employees, regardless of their pay scale, or
their particular job. How the individual employee
performed did not affect the plan, i.e. the plan
was an unconditional plan. The only thing that
was required so far as the plan was concerned was
the employees had to wear a particular uniform
identifying them as an employee of that particular
business. There are differences between our imaginary scenario and the covenant God made with
Abraham of course, but the principal is the same.
In God’s plan circumcision was the identifying
factor as the uniform was in our scenario. In
God’s plan every male, whether they were a

member of Abraham’s family or not, that were
part of Abraham’s household were to be circumcised. As verse 11 says, circumcision was a token, or a sign of the covenant between God and
Abraham.
It is interesting to me that God specifies
that the circumcision is to take place when the
baby is eight days old. I have been told that the
baby’s strongest resistance to pain is on his eighth
day from birth. Also the removal of the foreskin
represents death in that the foreskin dies, but the
number eight signifies resurrection, a new beginning. Christ arose on the eighth day or new “first
day.”
Looking again at our imaginary scenario,
if a person failed to wear the proper uniform he
would be subject to termination because he broke
the rule of employment. Should a man be uncircumcised, he was to be cut off from his people as
he had broken the covenant.
Hopefully this helps us understand how
the rite of circumcision came about and that it is
primarily an identification sign. In and of itself, it
plays no part in ones salvation. So let us follow
this rite through the scriptures to see how corrupted it became after Christ’s resurrection.
In Exodus 12 God established the ordinance of the Passover Feast and told the people
that no foreigner of hired servant could participate. However, if they had a servant that they had
bought, they could participate after they were circumcised. If a stranger wished to live with the
Israelites for a while, he could eat of the Passover
if he and all the males in his family were circumcised.
In Gen. 34 we have the story of Levi and
Simeon, sons of Jacob, weaponizing circumcision
against Shechem and his father Hamor because
they knew that Shechem had defiled their sister
Dinah. They promised Shechem and Hamor that
they could become good neighbors and socialize
with them if they and all the men of their city
would agree to be circumcised. Shechem was
quite taken with Dinah so they talked Shechem
and Hamor in to doing as they asked. They in
turn convinced the men of their city to do this.
Very deceitfully, on the third day after the men of
the city did this, Levi and Simeon took their
swords and killed all the men of the city, took all
the women and little ones captive, and spoiled the
city.

In Exodus 4 we have a short three verse
incident without much explanation. Moses is returning to Egypt as per instructions from God. I
would like to quote a note from the Companion
Bible explaining verses 24-26, “By the way in the
inn. A further lesson, not learned in Egypt or Mt.
Horeb. A secret in Moses’ life, known only to
himself. Moses had neglected to circumcise
Eliezer. To save the child’s life, Zipporah now
performs the rite herself.
In Deut. 10 we see a change in the meaning of the word circumcise. Moses is addressing
the Israelite people after bringing the second set
of stones with the ten commandments written on
them after breaking the first set. He tells the people in verse 16, “Circumcise therefore the foreskin of your heart, and be no more stiffnecked.” This changes from a physical sign to
behavior sign. The people were being accused of
being very stubborn. Moses is admonishing them
to look to themselves and get over their stubbordness.
In Deut. 30, Moses has listed the curses
for disobedience and the blessings for obedience
in chapt. 28 and is now telling them what will
happen if they return to God and obey Him. In
verse 6 he says, And the LORD thy God will circumcise thine heart, and the heart of thy seed,
to love the LORD thy God with all thine heart,
and with all thy soul, that thou mayest live.”
What is meant by circumcise thine heart. In the
original use of the term, it meant to remove excess
skin that is not really needed. The heart has always been considered to be the seat of our emotions (having a soft heart; being hard hearted;
heart torn by grief; love of one’s heart and many
other sayings referencing the heart). To circumcise the heart would be to remove such excess of
anything causing anyone to worship false gods.
While the brain is actually the seat of our emotions, the emotion is often felt in our chest, thus
the reference to our heart. Clearing one’s mind of
thoughts causing one to worship idols would be
the same thing as circumcising one’s heart.
In Joshua 5 we have the story of Joshua
having to circumcise all the males of the house of
Israel before they could pass over the Jordan River into the promised land. We’re told that the rite
of circumcision had been faithfully observed
while the Israelites were in Egypt, but during the
fourty year trek in the wilderness the rite had been
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ignored, but before going into the promised land,
God gave instructions to Joshua to have all the
males circumcised.
Circumcision is only mentioned twice by
the prophets, both times by the prophet Jeremiah.
In Jer. 4:4 Jeremiah is trying to get the people of
Judah to put away their idols and return to God
and says, “Circumcise yourselves to the LORD,
and take away the foreskins of your heart, ye
men of Judah and inhabitants of Jerusalem:
lest my fury come forth like fire, and burn that
none can quench it, because of the evil of your
doings.” In Jer. 9:25 the terms is used as an identification, “Behold, the days come, saith the
LORD, that I will punish all them which are circumcised with the uncircumcised.
Luke gives us the first mention of the term
in Luke 1:59 in relating the story of the birth of
John the Baptist indicating that John’s parents
were following the commandment to Abraham,
“And it came to pass, that on the eighth day
they came to circumcise the child.” Then in
Luke 2:21 we find the same thing concerning the
baby Jesus, “And when eight days were accomplished for the circumcising of the child, his
name was called JESUS, which was so named
of the angel before he was conceived in the
womb. Appar ently it was customar y to name
the child at the time of the circumcision.
In John 7, Jesus is teaching in the temple,
but the Jews are accusing Him of having a devil.
He answers them beginning in vs. 21, “I have
done one work, and ye all marvel. Moses
therefore gave unto you circumcision; (not because it is of Moses, but of the fathers;) and ye
on the Sabbath day circumcise a man. If a
man on the Sabbath day receive circumcision
that the law of Moses should not be broken;
are ye angry at me, because I have made a man
every whit whole on the Sabbath day?”
Though this is not the intent of this story, I feel
that we can see the beginning of the lessening of
the need of physical circumcision in this story.
Stephen in answering the high priest and
the people in Acts 7 began with Abraham and told
the whole history from Abraham to Stephen’s
own time. In vs. 8 he says, “And he (God) gave
him (Abr aham) the covenant of circumcision:
and so Abraham begat Isaac, and circumcised
him the eighth day; and Isaac begat Jacob; and
Jacob begat the twelve patriarchs.”

In Acts 10:45 and 11:2 the term
“circumcision” is used as identification referring
to the Jews (they of the circumcision). Likewise
the term uncircumcision is used to identify the
non-Jew. Keep in mind that the kingdom of Judah, when Judah and Israel split into separate
kingdoms following the reign of King Solomon,
Judah had temple and the high priesthood, so they
at least made an attempt to keep the law of Moses
whereas the kingdom of Israel more or less lost
this relationship to God until the time of the apostles.
It is at the time of the apostles, specifically
at the time of Paul and Barnabas, that there became a dissension concerning the need for circumcision. Acts 15 gives us a summary of the
story. Vs. 1 tells us, “And certain men which
came down from Judaea taught the brethren,
and said, Except ye be circumcised after the
manner of Moses, ye cannot be saved.” This
brought on a big argument between Paul and Barnabas and the men who had come from Judaea. It
was decided that Paul and Barnabas and certain
others should go to Jerusalem and present their
arguments before the elders of the temple. When
they did, a group of Pharisees who believed in
Jesus stood up and argued against Paul and Barnabas agreeing with the men Paul and Barnabas had
argued with before. The apostle Peter was the
first to respond. He said in verses7-11, “Men
and brethren, ye know how that a good while
ago God made choice among us, that the Gentiles by my mouth should hear the word of the
gospel, and believe. And God, which knoweth
the hearts, bare them witness, giving them the
Holy Ghost, even as he did unto us; and put no
difference between us and them, purifying
their hearts by faith. Now therefore why tempt
ye God, to put a yoke upon the neck of the disciples, which neither our fathers nor we were
able to bear? But we believe that through the
grace of the Lord Jesus Christ we shall be
saved, even as they.” James followed up with
his thoughts concluding in verses 19-20 with,
“Wherefore my sentence is, that we trouble not
them, which from among the Gentiles are
turned to God: But that we write unto them,
that they abstain from pollutions of idols, and
from fornication, and from things strangled,
and from blood.”
In vs. 24, the apostles and elders sent a
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letter back with Paul and Silas saying,
“Forasmuch as we have heard that certain
which went out from us have troubled you with
words subverting your souls, saying, Ye must
be circumcised and keep the law, to whom we
gave no such commandment.” (The phrase,
“Ye must be circumcised and keep the law”
has been added by later writers and was not in the
original text). Apparently confusion got an early
start as some thought even then that this was part
of the law that God gave to Moses instead of it
being a mark of identification given by God to
Abraham.
Paul later asked Timotheus to join him on
his journeys. Timotheus’ mother was a Jewess
but his father was a Greek and had not required
that Timotheus be circumcised. When Paul asked
Timotheus to join him, he circumcised him, (Acts
15:24) not because he felt it necessary for Timotheus’ relationship with God, but so as not to
cause any unnecessary problems with the Jews.
Later, the Jews used this against Paul calling him
a hypocrite for circumcising Timotheus, yet
preaching saying it was not necessary.
In Romans 2 Paul is presenting the argument he has with the Jews over the law. First we
need to understand that Paul is not saying the law
has been done away with, in fact just the opposite
but is explaining that it is not keeping the law that
saves a person. Concerning circumcision, he explains starting in vs. 25, “For circumcision verily profiteth, if thou keep the law: but if thou be
a breaker of the law, thy circumcision is made
uncircumcision. Therefore if the uncircumcision keep the righteousness of the law, shall not
his uncircumcision be counted for circumcision? And shall not uncircumcision which is
by nature, if it fulfil the law, judge thee, who
by the letter and circumcision dost transgress
the law? For he is not a Jew, which is one outward in the flesh: but he is a Jew, which is one
inwardly; and circumcision is that of the heart,
in the spirit, and not in the letter; whose praise
is not of men, but of God. So, it is by faith that
one is justified, not by any act or acts that one
might do. He points out in Rom. 4:30 that it is the
same God that justifies the circumcision by faith
and that justifies the uncircumcision by faith. Vs.
31 is important for us to understand and remember, “Do we then make void the law through
faith? God forbid: yea, we establish the law.”

The law establishes the standard of righteousness
we should adhere to, but in and of itself does not
save anybody.
He continues the discussion in chapt. 4
beginning with vs. 8, “Blessed is the man to
whom the Lord will not impute sin. Cometh
this blessedness then upon the circumcision
only, or upon the uncircumcision also? Not in
circumcision, but in uncircumcision. And he
received the sign of circumcision, a seal of the
righteousness of the faith which he had yet being uncircumcised: that he might be the father
of all them that believe, though they be not circumcised; that righteousness might be imputed
unto them also: And the father of circumcision
to them who are not of the circumcision only,
but who also walk in the steps of that faith of
our father Abraham, which he had being yet
uncircumcised.”
In I Cor. 7:18-19, Paul tells us that circumcision should not be a factor to be considered
when one is called to a certain profession. One
should not try to change from the condition in
which he was called.
In Gal. 2:2-10 Paul repeats the story of
when he and Barnabas went to Jerusalem to check
with the elders as to whether he was teaching the
right gospel and was told that he was to the uncircumcision as Peter was to the circumcision, so he
was not wrong in what he was teaching.
In Gal. 5:1, Paul says, “Stand fast therefore in the liberty wherewith Christ hath made
us free, and be not entangled again with the
yoke of bondage.” He then goes on to explain in
vs. 2-11 that if one believes that keeping the law
justifies one, then Jesus Christ profitteth not that
person. I would add that if one thought that membership in any denomination, or baptism, or the
amount one tithes, or any of the other numerous
requirements that are put on people by the many
denominations of church pastors or priests was
necessary for one’s justification, study what Paul
tells us about circumcision.
In Gal. 6:12-16, Paul tells us, “As many
as desire to make a fair shew in the flesh, they
constrain you to be circumcised only lest they
should suffer persecution for the cross of
Christ. For neither they themselves who are
circumcised keep the law but desire to have
you circumcised that they may glory in your
flesh. But God forbid that I should glory, save
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in the cross of our Lord Jesus Christ, by whom
the world is crucified unto me, and I unto the
world. For in Christ Jesus neither circumcision availeth any thing, nor uncircumcision,
but a new creature. And as many as walk according to this rule, peace be on them, and
mercy, and upon the Israel of God.” If one substituted any of the various requirements instituted
by the various denominations for their members
to be saved for the word circumcision I think it
would surprise one how this passage applies to us
today. People are so afraid of their peers that they
promote what they often know to be wrong to stay
in the good graces of their peers.
In Philippians 3:3 Paul makes the statement, “For we are the circumcision, which worship God in the spirit, and rejoice in Christ Jesus, and have no confidence in the flesh.” In
Colossians 2:10-11 Paul says, “And ye are complete in him, which is the head of all principality and power: In whom also ye are circumcised
with the circumcision made without hands, in
putting off the body of the sins of the flesh by
the circumcision of Christ.”
I believe that we can see that physical circumcision as an identification of an Israelite is no
longer a requirement, and is replaced by the circumcision of the heart as an identification of the
true Christian, manifested by the actions and
words of the individual. I do believe that circumcision can have certain health benefits and if I had
sons I would practice it, but only for health reasons. JRL

A STUDY OF THE BOOK OF

I CORINTHIANS
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In our last lesson we were discussing I
Cor. 3:13 that told us that every man’s work will
be tried by fire. If man builds with stubble, obviously it will be burnt up, it will not stand. If man
ignores or disobeys God’s law in building his life,
obviously he will not have much to show for his
life. Yet Paul says that the person himself will be
saved. This should help us understand better the
lake of fire in Rev. 20. There will be those at the
Great White Throne who have built their lives on
hay or stubble, but will still have their names written in the book of life and will be saved from the
lake of fire. The illustration Paul is using here is a
good illustration of the lake of fire itself, a refining by law, which requires restitution.
(Read I Cor. 3:16-22) This is a concept
that we need to understand. No longer does God
plan to inhabit a building of stone and wood. He
has left the temple and now desires to inhabit His
new temple, we, our bodies. We are the temple
now and the Spirit desires to dwell in us. For this
reason it is important that we do not defile or destroy our body. When I was a child growing up in
a Baptist church, there were five sins, drinking,
smoking, dancing, playing cards, and cussing. If
you didn’t get caught at any of these you were
okay. Of course we now know there are many
ways that we can defile or destroy our bodies

physically and many ways that we can destroy it
spiritually. We need to pay attention to what we
do with the idea that we are the temple of God.
Paul tells the Corinthians to not deceive
themselves. One wise in the worldly sense must
become a fool to become wise in a spiritual sense.
This is not easy done, especially if that worldly
wisdom has made one rich. Yet Paul says to let
no man glory in men, for he says all things are
ours. He gives a list in vs. 22, but makes the point
in vs. 23, “And ye are Christ’s and Christ is
God’s.” It makes no difference what we claim,
we belong to Christ and Christ to God.
As we read I Cor. 4, remember that Paul is
still dealing with the divisions that had occurred
with the Corinthians with some saying they were
of Paul, others of Apollos, some of Cephas, or
Peter, and others of Jesus Christ. Paul has explained that they all should have the same message and it is the message that it is important, not
the messenger. He continues in this same light.
(Read I Cor. 4:1-5) Paul is speaking primarily of
he and Apollos whom the people had seemed to
consider them more than just men. He says to just
consider them ministers of Christ and stewards of
the mysteries, or the hidden truths of God. However, he says that stewards must be trustworthy.
In vs. 3, the words “judged” and “judge” are from
the Greek anakrino which we also saw in chapter
2:14-15 where we also saw it translated
“discerned.” The word “judgment” is from the
Greek hemera which literally means “day.” In
first reading this verse in the King James Version
my first thought was just the opposite of what I
believe Paul is saying. He is not being arrogant,
but rather is trying to tell the people what they
think of him, or what man thinks in general absent
God’s input, or even what he thinks of himself,
though he does not know anything against him,
doesn’t matter. It is what God thinks of him and
it is through God’s judgment that he is justified.
He says to wait until Jesus comes who will reveal
the hidden things and the motives of men’s hearts.
Then, if someone is more than one is, for example
if Paul or Apollos are more than they purport to
be, then they will have God’s praise, but for the
time being Paul is telling the people to just consider him to be a minister of Christ and a steward
of the hidden truths of God.
(Read I Cor. 4:6-13) Paul says he has
transferred the remarks of these first five verses to
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himself and Apollos so that they might learn to
not think of any man above that which is written,
so that none of them would get puffed up against
another. He asks, “who regards you as superior?” I believe he is speaking of their justification
when he asks what they had that they did not receive as a free gift? If they received it as a free
gift, why are they glorying as if they had something that they had not earned? Only if you earn
something could you rightfully glory in it. To me,
it is a little difficult to understand all that Paul is
saying. But if we consider that if the people were
dividing into different groups claiming they belonged to this or that apostle, I think we can see
that Paul is doing all he can to discourage this
type of thing. When a person aligns themselves
with another man as they were doing, that man
becomes at least a little object of worship. This
Paul did not want to happen at all. He tries to picture himself and Apollos lower on the social scale
than the people to whom they were ministering.
He first tells them they are full, they have reigned
as kings without Paul and Apollos in an effort to
put the people ahead of he and Apollos. It seems
he had another thought in conjunction with this as
he tells them that he wishes that they did reign,
looking ahead at the promise of Rev. 20:6, so that
he and Apollos could be reigning with them.
Then he reverts back to trying to put himself and
Apollos below the people that they might understand that they are not to be worshipped. He says
that God has set them forth as men condemned to
die, a spectacle to the world, to angels, and to
men. He continues to show the difference between their position and his. He says that he and
Apollos are fools for Christ’s sake, but the people
are wise in Christ, he and Apollos are weak, but
the people are strong, they are honorable, but he
and Apollos are despised. Even at the time he is
writing he and Apollos do hunger and thirst, are
poorly clothed and beaten and are homeless.
They labor with their own hands and being reviled, he says we bless and being persecuted, we
suffer it he says. He goes on to say that though
they are slandered, we encourage. He and Apollos are treated as outcasts of the world even unto
the day he is writing.
(Read I Cor. 4:14-21) He says he did not
write what we just read to shame the people, but
rather to warn them. Paul considers them to be
his sons, begotten in Christ through the gospel.

He warns that there may be thousands of instructors, but few fathers. He, considering himself to
be a father to them, urges them to be followers of
him. He is sending Timothy to them to bring
them to remembrance of Paul’s way that he teaches in all the churches where he goes. Ferrar Fenton renders vs. 18-20 in the following: “However,
as some may be elated at my failing to come to
you, I will come soon, if the Lord will permit.
And I will know not the talk of the boastful,
but the power for the Kingdom of God is not in
talk, but in power.” He then asks, “What will
ye? Shall I come unto you with a rod, or in
love, and in the spirit of meekness?
(Read I Cor. 5:1-13) Though I Corinthians is at least partially an answer to a letter to
Paul from the Corinthians, what Paul is talking
about here apparently was not in the Corinthian
letter, but rather based on information that was
commonly known. This was the fact that one of
the brethren in the congregation had married his
father’s wife. Paul does not speak kindly to them
about this situation. He says they are proud or
arrogant about it and had not removed the man
from their midst. They should have been mourning, the result of which would have been the
man’s removal. Though Paul is absent from
them, yet with them in the spirit, he tells them
that the next time they are come together, with his
spirit and the power of the Lord Jesus Christ, deliver the man out of their congregation and unto
Satan for the destruction of the flesh, that the spirit of the man may be saved in the day of our Lord
Jesus. I’m not sure if Paul is advocating the death
sentence or whether he is just saying to remove
him completely from them that he might continue
to destroy himself in his debauchery. There is a
mention in II Cor. that may indicate that the man
did repent and was welcomed back into the congregation. We don’t know for sure.
He tells them their glorying is not good.
Do they not know that a little leaven leaveneth the
whole lump referring to this man as leaven in the
congregation. I don’t think he is referring to a
literal Passover Feast, but rather is likening what
they need to do to that feast. As was done at
Passover Feast,. leaven (representative of sin) was
purged out of not only the dough, but out of the
house itself. This is what they needed to do here
that they might be unleavened themselves. He
says that he had written to them not to associate
7

themselves with fornicators. He did not mean this
to say that they were not be in company with all
fornicators, covetous, extortioners and idolaters
since they would have to go out of the world to
accomplish this. But he specifically says they
were not to associate with this kind of people
within their own congregation, one who is called
a brother who is a fornicator, or covetous, or and
idolater, or a railer, or a drunkard, or and extortioner. . He says they were to not even eat with
such. He says it is not up to him to judge those
outside the congregation, but it was their job to
judge those within. God will judge those who are
outside the congregation, so throw the profligate
out.
(Read I Cor. 6:1-11) Again, I don’t think
Paul was informed of this by the Corinthian’s letter, rather it was again common knowledge. The
Corinthians were like Americans today. They
were lawsuit happy and in this case within their
own congregation. If they had a matter against
another, Paul says how dare you take the case before the unjust or unrighteous. Did they not know
that the saints will ultimately rule the world. If
the world was going to be ruled by them, wasn’t it
possible that they could judge among themselves.
We will judge angels, he says, so could they not at
least judge the smallest matters of this life? He is
speaking primarily of business affairs that they
were requiring arbitration on. Paul asks, if one
should have a business affair that required arbitration, would you take it before one who was the
least esteemed of the congregation or one denied
authority in the assembly? He says shame on you.
He asks if there is not at least one intelligent man
among them who is able to determine a matter
between Christian brothers, instead he says they
are brother against brother at law and that before
unbelievers.
It is bad that they have matters of arbitration among themselves in the first place. He asks
if they could not suffer to be wronged or swindled. Instead they are wronging each other and
willing to swindle and cheat each other. Did they
not know that the unjust will not inherit the Kingdom of God? He says to not deceive themselves
and then gives us a list of those who will not inherit the Kingdom. These include fornicators,
idolaters, adulterers, effeminate, homosexuals,
thieves, the covetous, drunkards, revilers, and extortioners. Some of those in the congregation

tuary for the Holy Spirit, which you had from
God to live in? And you are not your own: for
you were dearly bought; therefore honour God
with your body.”
I think this is pretty self explanatory. The
fact that Aphrodite, the goddess of love, was the
goddess of the Corinthians had made the Corinthians comfortable with all forms of fornication.
This makes being a minister of the gospel very
difficult as Paul has found out.
We will start with chapter 7 in our next
lesson. JRL

were guilty of these sins, but they are washed, justified, and sanctified in the name of the Lord Jesus
by the Spirit of our God.
Very often in Paul’s writings he takes on
two parts that he might provide both the argument
and the answer. The Ferrar Fenton Translation
often writes out these arguments letting each party
speak. In the next 9 verses he uses two characters
as if he were writing this as a play. One character
is Paul of course. The other is a “sophist” defined
as “In ancient Greece any of a class of professional teachers of philosophy, rhetoric, etc., noted esp.
for their ingenuity and speciousness of argumentation.” I would like to quote this passage of
Scripture from the Ferrar Fenton Translation.
But first, please read I Cor. 6:12-20 from the King
James or whatever translation you use.
(Sophist.) “Everything is allowable to
me.”
(Paul.) “But everything does not benefit.”
(Sophist.) “Everything is permissible to
me.”
(Paul.) “But I will not be deluded by
any.”
(Sophist.) “The foods for the stomach,
and the stomach for the foods.”
(Paul.) “But God can abolish both it
and them. And the body is not for fornication,
but for the Lord; and the Lord for the body—
through the same God Who raised up the
Lord, and will also restore us through the power of Him. Do you not know that your bodies
are members of Christ? Then shall I take the
members of Christ and make them portions of
a harlot? Never! For do you not know that
union with the harlot constitutes one body?
For He says: THE TWO SHALL EXIST AS
ONE BODY. But the union with the Lord is
one spirit. Fly from fornication! Every other
sin that a man can do is outside the body; but
the fornicator sins against his own constitution.
Or, do you not know that your body is a sanc-

He that is slow to wrath is of great
understanding: but he that is hasty of spirit
exalteth folly. Prov. 14: 29
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